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AN EXAMPLE INTRODUCTION

Essay title: “Uganda’s children are being sodomised left and right!”: change
and continuity in perceptions of homosexuality in Uganda, 1876 - 2014

EXAMPLE

On the 24th February 2014, President Yoweri Museveni signed The Anti -
Homosexuality Act, an act prohibiting the occurrence, recognition or promotion of
same-sex relations in Uganda.? This is the apex of a state-driven, religion-endorsed
homophobia which, since the Anglican Communion’s Lambeth Conference, 1998,
has swept across the nation and embedded itself within public consciousness. Taxi
drivers decorate their bumpers with stickers proudly proclaiming diatribes instructing
people to ‘Say No 2 Sodomy’ whilst leading clergy implore citizens to ‘stand firm’ in
their opposition to homosexuality.® Across the rest of Africa these messages are the
norm, not the exception; thirty-seven other African countries have anti-homosexuality
laws.* In 1995, two weeks after refusing to allow the organisation Gay and Lesbian
Zimbabwe (GALZ) from taking part in a book fair, Robert Mugabe declared that
homosexuality was ‘sub-human behaviour’, ‘worse than [that of] dogs and pigs’.®
More recently, in Zambia, Bishop Joshua Banda has claimed that same-sex couples
‘are doing it the wrong way’.® With Museveni pronouncing that the Act was incited

by ‘arrogant [...] Western groups [...] coming into our schools and recruiting young
children’, it is clear that there are three major tropes within African perceptions of
homosexuality; that it is (i) unnatural; (ii) un-Christian; and (iii) un-African.’

Homosexuality has been presented as foreign to the African continent, since the late
eighteenth century.8 However, it was not until the arrival of Christian missionaries in
Buganda in the late 1870s, that this perception became cemented with their
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condemnation of Kabaka Mwanga’s homosexual relations. The Christian
anthropologist, John Roscoe, had soon defined the sexuality of both the Banyoro
and the Baganda as exclusively heterosexual.? For the rest of the twentieth

century, this presumption went largely unchallenged by anthropologists, and when
homosexuality was mentioned, it was passed over swiftly or clarified as an anomaly.*°
This continuing silence was punctuated only by the accounts of historians, who
whilst writing about the pre-colonial Buganda, left the foreign assumptions of the
missionaries unchallenged.!! Although the human immunodeficiency virus (HIV)
had been seen as a homosexual pandemic in the West, it was, and still is, seen as
exclusively heterosexual in Africa.'? This silence was finally broken by T. Dunbar
Moodie in 1994, who revealed that homosexual mine marriages were an integral part
of a distinctly patriarchal microcosm in South Africa’s gold mines in the 1970s. This
neatly coincided with the African National Congress including ‘sexual orientation’ in
the equality clause of their new constitution.!3

With this barrier now broken, scholarship has been primarily focused on refuting the
alienating claims of the increasingly homophobic rhetoric of African leaders. Marc
Epprecht has been at the forefront of this research, perceiving homophobia, not
homosexuality, as un- African.'* Recently, scholars have focused on trying to explain
why virulent homophobia has emerged now; pointing their proverbial fingers at a
multitude of factors ranging from fears of neo-imperialism, to the influence of the
US evangelical Christian Right, and perceived threats to patriarchal heteronormative
norms.*®> While scholars may have answered the question of why now, they have
been guilty of not delving deep enough into the past to explain why, a society they
contend as traditionally having rather fluid notions of sexuality, has now unified
behind homophobic principles.

Apart from being dismissed as the source of ‘un-African’ perceptions, little has been
done to show how the Christian morality instilled by the European missionaries in
pre-colonial Uganda is connected with the anti-homosexual sentiment of today.!®
This is likely resulting from the fact that there is a distinct lack of African “voices”
discussing homosexuality in the pre-colonial period. Outside of the unreliable
quotes included in the plentiful accounts of the missionaries, the earliest mention

of homosexuality by Baganda sources is within two histories written in the early
1900s.!” Although, they were written by two prominent converts, and as such repeat
the moral language of the missionaries, by looking at their silences and using them
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alongside Luganda proverbs, we are able to explore how Christian mores transposed
traditional notions of sexuality. Like anthropological research, colonial records are
mostly devoid of reference to irregular sexualities.'® However, records relating to a
series of disturbances at King's College, Budo in 1942, reveal that homosexuality was
prevalent amongst the students. Again, while authentic African opinion is limited,
perceptions can be ascertained through careful analysis of the correspondence and
reports of colonial officials. In direct contrast, the explosion of social media in recent
years means that today’s “voices” are now easily accessible. Nevertheless, must
remember that with homosexuality now a rather controversial topic, much of what

Uganda’s leaders say deliberately creates or upholds certain perceptions.

With this in mind, it is important to define what ‘homosexuality’ means in this

essay to avoid any confusion. Whilst Epprecht sees the term ‘homosexuality” as
embodying a wide variety of sexualities, it is defined by The Anti-Homosexuality Act
as ‘same gender or same sex sexual acts’.'® However, it is clearly understood within
Ugandan society as male-male relations, with current rhetoric distinguishing it from
‘lesbianism’.?° Therefore, although the male ‘homosexual’ relations discussed by the
missionaries were not described as such, the term has been used throughout the
essay in the interests of continuity.

This dissertation will attempt to provide a new insight into why perceptions of
homosexuality are so adverse in Uganda today. In doing so, it will highlight how these
perceptions have been marked by continuity and change over the past one hundred
and forty years. We begin by exploring how the Baganda reacted to the Christian
morality of the missionaries. Even though their narratives are limited, it is clear that
this morality created an inflexible mesh of sexual virtues. This led to homosexuality
becoming identified as a dangerous foreign immorality. Chapter Il traces how, by the
1940s, this identity had developed, becoming associated with criminality and focuses
on a period of disturbances which occurred within the grounds of the prestigious
boarding school, King’s College, Budo. The final chapter explores how this
multifaceted perception of abnormality forms a significant basis for the homophobic
torrent espoused by Uganda’s leaders today.

FOOTNOTES AND TUTOR COMMENTS FOLLOW ON PAGES 4 - 7

-
-

o

UNIVERSITY OF LEEDS




SKILLS@LIBRARY ONLINE
THE UNIVERSITY LIBRARY RESOURCES

1 The Anti-Homosexuality Act, 2014 <http://76crimes.files.wordpress.com/2014/02/anti-homosexualityact-2014.pdf>
[Accessed 30 March 2014] p.5.

2 |bid, pp.3-9.

3 L. Boyd, ‘The Problem with Freedom: Homosexuality and Human Rights in Uganda’, Anthropological Quarterly, 86 (3)
(2013), pp.697-724 (pp.697-8); Bishop F. Mwesigwa, ‘Adoption of Anti-Homosexuality Bill by MPs is citizens’ voice’, Daily
Monitor, 26 Jan. 2014, <http://www.monitor.co.ug/OpEd/Commentary/Adoption-of-Anti-Homosexuality-Bill-by-MPs-iscitizens-
-voice/-/689364/2160052/-/h994pgz/-/index.html> [Accessed 27. Jan. 2014]. 4 '82 countries where homosexuality is illegal’,
76 Crimes, 20 Apr. 2014 <http://76crimes.com/76-countries-where-homosexuality-is-illegal/>

5 Human Rights Watch and The International Gay and Lesbian Human Rights Commission, More Than A Name: State-
Sponsored Homophobia and its Consequences in Southern Africa (2003), p.15. <http://www.hrw.org/sites/default/files/
reports/safriglhrc0303.pdf>

6 A. S. Van Klinken, “The Homosexual as the Antithesis of ‘Biblical Manhood’? Heteronormativity and Masculinity Palitics in
Zambian Pentecostal Sermons’, The Journal of Gender and Religion in Africa, 17 (2) poo2011) pp.126-142 (p.133).

7 Museveni signs Anti homosexuality Law Feb 2014, NTV Uganda, 24 Feb. 2014 <http://youtu.be/rvssoWOH2AQ> [Accessed
12 Apr. 20141].

8 E. Gibbon, The History of the Decline and Fall of the Roman Empire. Vol. 4 (London: Methuen, 1925 [1781] p. 506,
quoted in S. O. Murray and W. Roscoe, ‘Preface: All Very Confusing’ in Boy Wives and Female Husbands: Studies of African
Homosexualities, ed. by S. O. Murray and W. Roscoe (New York: St Martin’s Press, 1998), pp. xi-xxii (p.xii).

9 J, Roscoe, The Baganda : An Account of their Native Customs And Beliefs (London: Macmillan and Co, 1911),p.10, 24;

J. Roscoe, The Bakitara or Banyoro: The First Part of the Report of the Mackie Ethnological Expedition to Central Africa
(Cambridge: Cambridge University Press, 1923), p. 171.

10 J. Beattie, ‘Sorcery in Bunyoro’, in Witchcraft and Sorcery in East Africa, ed. by John Middleton and E.H.Winter (London:
Routledge & Kegan Paul, 1963) pp.27-55 (p.37); E. E. Evans-Pritchard, Witchcraft, Oracles, and Magic among the Azande
(Oxford:Oxford University Press, 1937); S, Heald, Manhood and Morality: Sex, Violence and Ritual in Gisu Society (London:
Routledge, 1999), p.176, n.3.

11 For example: D. A. Low, ‘Converts and Martyrs in Buganda’ in Christianity in Tropical Africa: Studies presented and
discussed at the seventh international African seminar (University of Ghana, April 1965).

12 M. Epprecht, Heterosexual Africa? The History of an Idea from the Age of Exploration to the Age of AIDS (Athens, Ohio:
Ohio University Press 2008), pp.1-33; B. M. Ahlberg, ‘Is There a Distinct African Sexuality? A Critical Response to Caldwell’,
Africa: Journal of the International African Institute, 60 (2) (1994), pp.220-242 <http://www.jstor.org/stable/1160981>; E.
Hooper, Slim: A Reporter's Own Story of AIDS in East Africa (London: The Bodley Head, 1990), p.250.

13 T. D. Moodie, Going for Gold: Men, Mines and Migration (London: University of California Press, 1994), pp.119-58; E.
Cameron, ‘Constitutional Protection of Sexual orientation and African Conceptions of Humanity’, The South African Law
Journal, 118 (2001), pp.642 -650 (p.644).

14 M. Epprecht, Sexuality and Social Justice in Africa: Rethinking Homophobia and Forging Resistance (London: Zed Books,
2013), p.18.

15 For example: Boyd, p.718;K, Kaoma, Globalizing the Culture Wars: U.S. Conservatives, African Churches, & Homophobia
(Political Research Associates, 2009) <http://www.publiceye.org/publications/globalizing-the-culture-wars/pdf/africa-full-
report.pdf>; S. Tamale, ‘Law, Sexuality and Politics in Uganda Challenges for Woman’s Human Rights NGOs', in Human
Rights NGOs in East Africa Political and Normative Tensions, ed. By M. Mutua (Philadelphia, Pennsylvania Press, 2008) pp.
51-74 (p.59).

16 S. Nyanzi, ‘Dismantling reified African culture through localised homosexualities in Uganda’, Culture, Health & Sexuality,
15 (8) (2013), pp.952-67 (p.963).

17 B. M. Zimbe, Buganda and the King, trans. by F. Kamoga (transcript. Mengo, 1939); A. Kagwa, The Reign of Mwanga I,
trans. by S. Musoke (Kampala, 1953).

18 Heterosexual relations were of more concern to the colonial authorities, C. Summers, ‘Intimate Colonialism: The Imperial
Production of Reproduction in Uganda, 1907-1925’, Signs, 16 (4) (1991), pp.787-807.

19 M. Epprecht, Unspoken Facts: A History of Homosexualities in Africa (Harare, Zimbabwe: Gays and Lesbians of
Zimbabwe (GALZ), 2008), p.1; The Anti-Homosexuality Act, 2014, p.4.

20 Museveni signs Anti homosexuality Law Feb 2014, NTV Uganda, 24 Feb. 2014.

UNIVERSITY OF LEEDS



SKILLS@LIBRARY
THE UNIVERSITY LIBRARY

BROKEN DOWN EXAMPLE

On the 24th February 2014, President Yoweri Museveni signed The Anti -
Homosexuality Act, an act prohibiting the occurrence, recognition or promotion of
same-sex relations in Uganda.? This is the apex of a state-driven, religion-endorsed
homophobia which, since the Anglican Communion’s Lambeth Conference, 1998,
has swept across the nation and embedded itself within public consciousness.

Taxi drivers decorate their bumpers with stickers proudly proclaiming diatribes
instructing people to ‘Say No 2 Sodomy’ whilst leading clergy implore citizens to
‘stand firm’ in their opposition to homosexuality.® Across the rest of Africa these
messages are the norm, not the exception; thirty-seven other African countries have
anti-homosexuality laws.* In 1995, two weeks after refusing to allow the organisation
Gay and Lesbian Zimbabwe (GALZ) from taking part in a book fair, Robert Mugabe
declared that homosexuality was ‘sub-human behaviour’, ‘worse than [that of]

dogs and pigs’.> More recently, in Zambia, Bishop Joshua Banda has claimed that
same-sex couples ‘are doing it the wrong way’.® With Museveni pronouncing that the
Act was incited by ‘arrogant [...] Western groups [...] coming into our schools and
recruiting young children’, it is clear that there are three major tropes within African
perceptions of homosexuality; that it is (i) unnatural; (i) un-Christian; and (iii) un-
African.”

Homosexuality has been presented as foreign to the African continent, since

the late eighteenth century.82 However, it was not until the arrival of Christian
missionaries in Buganda in the late 1870s, that this perception became cemented
with their condemnation of Kabaka Mwanga’s homosexual relations. The
Christian anthropologist, John Roscoe, had soon defined the sexuality of both

the Banyoro and the Baganda as exclusively heterosexual.® For the rest of the
twentieth century, this presumption went largely unchallenged by anthropologists,
and when homosexuality was mentioned, it was passed over swiftly or clarified

as an anomaly.’® This continuing silence was punctuated only by the accounts

of historians, who whilst writing about the pre-colonial Buganda, left the

foreign assumptions of the missionaries unchallenged.!! Although the human
immunodeficiency virus (HIV) had been seen as a homosexual pandemic in the
West, it was, and still is, seen as exclusively heterosexual in Africa.!? This silence
was finally broken by T. Dunbar Moodie in 1994, who revealed that homosexual
mine marriages were an integral part of a distinctly patriarchal microcosm in
South Africa’s gold mines in the 1970s. This neatly coincided with the African
National Congress including ‘sexual orientation” in the equality clause of their new
constitution.!3
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legislation, journal articles,
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of the dissertation. They
go straight into explaining
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reader why the student has
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researching this topic.
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about the recognition of
homosexuality in Africa.
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With this barrier now broken, scholarship has been primarily focused on refuting the
alienating claims of the increasingly homophobic rhetoric of African leaders. Marc
Epprecht has been at the forefront of this research, perceiving homophobia, not
homosexuality, as un- African.'* Recently, scholars have focused on trying to explain
why virulent homophobia has emerged now; pointing their proverbial fingers at a
multitude of factors ranging from fears of neo-imperialism, to the influence of the
US evangelical Christian Right, and perceived threats to patriarchal heteronormative
norms.'® While scholars may have answered the question of why now, they have
been guilty of not delving deep enough into the past to explain why, a society they
contend as traditionally having rather fluid notions of sexuality, has now unified
behind homophobic principles.

Apart from being dismissed as the source of ‘un-African’ perceptions, little has been
done to show how the Christian morality instilled by the European missionaries in
pre-colonial Uganda is connected with the anti-homosexual sentiment of today.!®
This is likely resulting from the fact that there is a distinct lack of African “voices”
discussing homosexuality in the pre-colonial period. Outside of the unreliable
quotes included in the plentiful accounts of the missionaries, the earliest mention
of homosexuality by Baganda sources is within two histories written in the early
1900s.1” Although, they were written by two prominent converts, and as such
repeat the moral language of the missionaries, by looking at their silences and using
them alongside Luganda proverbs, we are able to explore how Christian mores
transposed traditional notions of sexuality. Like anthropological research, colonial
records are mostly devoid of reference to irregular sexualities.'® However, records
relating to a series of disturbances at King's College, Budo in 1942, reveal that
homosexuality was prevalent amongst the students. Again, while authentic African
opinion is limited, perceptions can be ascertained through careful analysis of the
correspondence and reports of colonial officials. In direct contrast, the explosion of
social media in recent years means that today’s “voices” are now easily accessible.
Nevertheless, must remember that with homosexuality now a rather controversial
topic, much of what Uganda’s leaders say deliberately creates or upholds certain
perceptions.

With this in mind, it is important to define what ‘homosexuality’ means in this

essay to avoid any confusion. Whilst Epprecht sees the term ‘homosexuality’ as
embodying a wide variety of sexualities, it is defined by The Anti-Homosexuality Act
as ‘same gender or same sex sexual acts’.'® However, it is clearly understood within
Ugandan society as male-male relations, with current rhetoric distinguishing it from
‘lesbianism’.?° Therefore, although the male ‘homosexual’ relations discussed by the
missionaries were not described as such, the term has been used throughout the
essay in the interests of continuity.
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BROKEN DOWN EXAMPLE COMMENTS
This dissertation will attempt to provide a new insight into why perceptions of In the last paragraph the
homosexuality are so adverse in Uganda today. In doing so, it will highlight how writer summarises how
these perceptions have been marked by continuity and change over the past one they are attempting to fill
hundred and forty years. We begin by exploring how the Baganda reacted to the this research gap, outlining
Christian morality of the missionaries. Even though their narratives are limited, it clearly the structure for the
is clear that this morality created an inflexible mesh of sexual virtues. This led to rest of the dissertation.

homosexuality becoming identified as a dangerous foreign immorality. Chapter I
traces how, by the 1940s, this identity had developed, becoming associated with
criminality and focuses on a period of disturbances which occurred within the
grounds of the prestigious boarding school, King's College, Budo. The final chapter
explores how this multifaceted perception of abnormality forms a significant basis
for the homophobic torrent espoused by Uganda’s leaders today.
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